Tafsir Jhn Fa 



(jlA ljjj V cjlaSil dllj 




Revealed in Makkah 


^ J a1]) ^JUlJ 

In the Name of Allah, the Most Gracious, the Most 
Merciful. 


^2! 


fj£ 


’?J$ v 


75:1 Nay! I swear by the Day of Resurrection. 

jul'jlfl ^Si Yj 

75:2 And nay! 

I swear by An-Nafs Al-Lawwamah. 

A-a Uac- J! L- .buiajt 

75:3 Does man think that We shall not assemble his 
bones? 


Aiii i/jj* j jc. 

75:4 Yes, 

We are able to put together in perfect order the tips 
of his fingers. 






ajJ jksi ijj 

75:5 Nay! 

Man desires to break out ahead of himself. 


•* " * o " " «£f * t'o •" 

?Ji U 1 ^ U-^ 


75:6 He asks: 


"When will be this Day of Resurrection" 


13la 


75:7 So, when Bariqa the sight. 




75:8 And the moon will be eclipsed. 


^ ^ o \i " * ' 

J ^klAjulll 

75:9 And the sun and moon will be joined together. 

[JlA\ jlif ^Vl L3j% 

75:10 On that Day man will say: 

"Where (is the refuge) to flee" 

jjj V 515 

75:11 No! There is no refuge! 

*JLZA\ gtj* '4 J JJ 

75:12. Unto your Lord will be the place of rest that 
Day. 

' S', f- o - * - ,y t I 

J^.1 j ^.53 LoJ -lLa jJ I UJJ 

75:13. On that Day man will be informed of what he 
sent forward, and what he left behind. 
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5^^ LS^ L>^^' L& 

75:14. Nay! 

Man will be well informed about himself, 

c^i jTj 

75:15. Though he may put forth his excuses. 


I The Oath about the Final Return on the Day of Resurrection! 
and the Refutation against the Plots of the Thinkers^fe^^w^ 


It has been mentioned previously on more than one occasion 
that if the thing that is being sworn about is something that is 
being negated, then it is permissible to use the word "La" (Nay) 
before the oath to emphasize the negation. 

Here, what is being sworn about is the affirmation of the final 
abode and the refutation against the claim of the ignorant that 
the resurrection of bodies will not occur. This is why Allah says, 

(^ ^ jjj U 

(Y) jul'Jll Uj 

Nay! I swear by the Day of Resurrection. 

And nay! I swear by An-Nafs Al-Lawwamah. 

Qatadah said, 

"This means, I swear by both of these things." 

This has also been reported from Ibn 'Abbas and Sa'id 
bin Jubayr. 

Concerning the Day of Judgement, it is well known what 
it is. 

In reference to An-Nafs Al-Lawwamah, Qurrah bin 
Khalid reported from Al-Hasan Al-Basri that he said 
about this Ayah, 
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"Verily, by Allah, we think that every believer 
blames himself. He says (questioning himself), 

'What did I intend by my statement What did 
I intend by my eating? 

What did I intend in what I said to myself ? 1 

However, the sinner proceeds ahead and he does 
not blame himself." 

Ibn Jarir recorded from Sa'id bin Jubayr that he said 
concerning Allah's statement, (And 

nay! I swear by An-Nafs AI-Lawwamah) 

"He criticizes himself in good and bad." 

Similar has been reported from 'Ikrimah. 

Ibn Abi Najih reported from Mujahid: 

"He is sorry for what he missed (of good deeds) 
and he blames himself for it." 

Allah said; 

(V) 4 A T.r, ^ j jjJt jLjpl L-Jjgia. jf 

Does man think that We shall not assemble his bones? 

meaning, 'on the Day of Judgement does he 
think that We are not able to return his bones and 
gather them from their various places' 

(*) ^ J 

Yes, We are able to put together in perfect order the tips 
of his fingers. 

meaning, 'does man think that We will not gather 
his bones Surely, We will gather them and We are 
quite able to put together his fingertips. 

This means Our power is suitable to gather (and 
recreate) them, and if We wished We could surely 
resurrect him with more than what he originally 
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had. We could make his Banan, which are the 
tips of his fingers, all equal (in length).' 

Concerning Allah's statement, 

Nay! Man desires to break out ahead of himself. 

Sa' id reported from Ibn 'Abbas that he said, 

"This means to proceed forward." 

Mujahid said about, (to break out ahead of 

himself). 

"This means that he wants to proceed ahead 
following his own whims." 


AN bin Abi Talhah reported from Ibn 'Abbas that he said, 

"This refers to the disbeliever who denies the Day 
of Reckoning." 

Ibn Zayd said the same thing. 

Thus, Allah says after this, 


(* j jj jJjLjl 


He asks: "When will be this Day of Resurrection" 

meaning, he says when will the Day of Judgement 
be His question is only a question of denying its 
occurrence, and rejecting its existence. 


i nis 


- --z — r 

V ^ -jLx_ix i ^d (_)s ~ ' T IaA /j j 

UT ^ j 4£.l_ui Aic. ^ - uli 


And they say: "When is this promise if you are 
truthful" 

Say: 
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"The appointment to you is for a Day, which you 
cannot put back for an hour nor put forward." 
(34:29-30) 

Here Allah says, 


(V) teta 


So, when Bariqa the sight. 

Abu 'Amr bin AI-'Ala' recited this Ayah as Bariqa 
with a Kasrah under the letter Ra, which means to 
be diminished. That which he (Abu 'Amr) has said 
resembles the statement of Allah, 

£jj ^ 

Their gaze returning not towards them. (14:43) 

meaning, they will be looking this way and that 
way in horror. Their gaze will not be able to rest 
upon anything due to the severity of the terror on 
that Day. 

Others recited it as Baraqa with a Fathah over the 
letter Ra, and its meaning is close to the first recitation 

(Bariqa). 

The intent here is that the eyes will be dazzled, humbled, 
diminished, and humiliated on the Day of Judgement due 
to the severity of the horrors and the greatness of the 
matters that they will witness on that Day. 

Concerning Allah's statement, 


(a) j^ai 


>_° > aa. j 


And the moon will be eclipsed, 
meaning, its light will go away. 


And the sun and moon will be joined together. 

Mujahid said, "They will be rolled up." 
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In explaining this Ayah, Ibn Zayd recited the following 
Ayat, 


Clj j I 

? ,jkla fi j 

When the sun is wound round and its light is lost 
and is overthrown, and when the stars fall. 
( 81 : 1 , 2 ) 

It has been reported from Ibn Mas'ud that he recited 
the Ayah as, 




and the sun and the moon will be joined between 
each other. 


Allah said, 

jjjl (jUaliUI 

On that Day man will say: "Where (is the refuge) to flee" 

meaning, the human will see these horrors on the 
Day of Judgement and he will want to flee. He will 
say, "Where (is the place) to flee to" This means, 
where is the escape or refuge? 

Allah then says, 


(U) lOjUUS 

p Y ) a .dl jla jj j ^1 

No! There is no refuge! Unto your Lord will be the place 
of rest that Day. 

Ibn Mas'ud, Ibn 'Abbas, Sa'id bin Jubayr and several 
others of the Salaf said, 

"There will be no salvation." 

This Ayah is similar to Allah's statement, 
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i^ya La j Lila ,U La 


You will have no refuge on that Day nor there will 
be for you any denying. (42:47) meaning, 'there 
will be no place for you to hide.' 

This is like what Allah says here, jjj LI (There is 
no refuge). 

meaning, 'there will be no place for you to 
seek shelter.' 

Thus, Allah says, jSjIaII j&jj LLj ^.(Unto your 
Lord will be the place of rest that Day). 

meaning, the place of return and the final 
destination. The Deeds of Man will be 
placed before Him on the Day of 
Judgement 

Then Allah says, 

() T) j Laj -liajj (jLuiiU! tLb 


On that Day man will be informed of what he sent 
forward, and what he left behind. 


meaning, he will be informed of all of his deeds, 
the old of them and the recent of them, the first 
of them and the last of them, the small of them 
and the large of them. 


This is as Allah says, 

l^l! liLj \ jjJaH Ijiac- La 


And they will find all that they did, placed before 
them, and your Lord treats no one with injustice. 
(18:49) 

Likewise, Allah says here, 


p £) e^ju. jLuilUl jjj 

p o) ajjjbta jlj 
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Nay! Man will be well informed about himself, though he 
may put forth his excuses. 

meaning, he will be a witness against himself, 
knowing full well what he did, even though he will 
try to make excuses and deny it. 

This is as Allah says, 

1 * *. j .. ^ aS ^ 

(It will be said to him): "Read your book. You are 
sufficient as a reckoner against yourself this 
Day." 

Ali bin Abi Talhah reported that Ibn 'Abbas said, 

eji, 4-uiaj Jc. jjUoiiUI (_Jj 


Nay! Man will be well informed about himself. 

"His hearing, his sight, his two hands, his two 
legs and his limbs." 

Qatadah said, "This means he is a witness against 
himself." 

In another narration from Qatadah he said, 

"By Allah! If you wish to see him, you would see 
him as someone who sees the shortcomings of 
the people and their sins, yet he is heedless of his 
own sins." 

It used to be said, 

"Verily, it is written in the Injil: 'O Son of Adam, 
do you see the small splinters in the eye of your 
brother and disregard the tree stump that is in 
your eye, so you do not see it 1 " 

Mujahid said, j-b (Though he may put forth his 

excuses). 
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"This means, even though he argues in defense of 
it, he is a witness against it." 

Qatadah said, »^1 jlj (Though he may put forth his 
excuses). 

"Even though he will try to make false excuses on 
that Day, they will not be accepted from him." 


As-Suddi said, jlj (Though he may put forth 

his excuses). 

"This means his argument." 

This is as Allah says, 

' q ISS U lij aIIIj 1 jUS J Vl JJ ^ 

There will then be no Fitnah for them but to say: 

"By Allah, our Lord, we were not those who joined 
others in worship with Allah." (6:23) 

Allah also says, 

; LaS Al t x. .Laa. Alii 'C"" 

a&si ^ vt fjz jz. 


On the Day when Allah will resurrect them all 
together; then they will swear to Him as they 
swear to you (O Muslims). And they think that 
they have something. Verily, they are liars! 
(58:18) 


AI-'Awfi reported from Ibn 'Abbas: I j2j 

(Though he may put forth his excuses). 

"This is apologizing. Haven't you heard that Allah 
said, 


The Day when their excuses will be of no profit to 
wrongdoers. (40:52) 
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and He says, 


jaluill -IxajJ 4)1 ^l 1 jDf j 


And they will offer submission to Allah on that 
Day.(16:87) 


and He says, 




ifri 13S U. JJU 1^2U 


Then they will (falsely) submit: "We used not to 
do any evil." (16:28) 

and their statement, 


OS U l£j 4)1 j 


By Allah, our Lord, we were not those who joined 
others in worship with Allah. (6:23)" 


Aj Aj v 

75:16 Move not your tongue concerning to make 
haste therewith. 

* "..i" O 9 ' 0 " « \o Z . 

A_i)f.^)3j Ajla^. 1 ulc. (jl 

75:17 It is for Us to collect it and that it be recited. 

ajI$. jl ^411 Uji I Jill 

75:18 And when We have recited it to you, then 
follow its recitation. 

Ajtjj lilt, (jl 

75:19 Then it is for Us to make it clear. 
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75:20 But no! 

Rather you love the present life of this world, 

S jaAfl jjjJjj 

75:21 And neglect the Hereafter. 

$' . *.e' ® ' * * * 

iJJu3U 0 

75:22 Some faces that Day shall be Nadirah. 

fjJilj l «Jj JJ 

75:23 Looking at their Lord. 

j«' 1' •«'='** -» -* - 

75:24 And some faces that Day will be Basirah, 

fj|H JaIj jt 

75:25 Thinking that some calamity is about to fall 
on them. 


How the Prophet received the Revelation 


This is Allah teaching to His Messenger that how to receive the 
revelation from the angel. For verily, he (the Prophet) was 
rushing in his attempts to grasp the revelation and he would be 
reciting the revelation with the angel while he was reciting it. 
Therefore, Allah commanded him that when the angel brings 
some revelation to him he should just listen. Allah would make 
sure to collect it in his chest, and He would make it easy for him 
to recite it in the same way that it was revealed to him. Allah 
would explain it, interpret it and clarify it for him. So 

• the first phase was gathering it in his chest, 
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• the second phase was recitation and 

• the third phase was its explanation and clarification of its 
meaning. 

Thus, Allah says, 

1(J^jtjj 1 3 u 

Move not your tongue concerning to make haste 
therewith. 

meaning, with the Qur'an. 

This is as Allah says, 

L_ij cJsj 4-ik.j cs -‘-!aaj Ji e&s tj* jajtj Vj 

And be not in haste with the Qur'an before its 
revelation is completed to you, and say: 

"My Lord! Increase me in knowledge." (20:114) 

Then Allah says, 

^ Liilc. jjl 

It is for Us to collect it, 
meaning, ' in your chest.' 

pv) 

and that it be recited, 
meaning, 'that you recite it.' 

... 1311 

And when We have recited it to you, 

meaning, 'when the angel has recited it to you from 
Allah,' 

pA) ttTjSyia... 


then follow its recitation. 
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meaning, 'listen to it then recite it as he taught you to 
recite it.' 


p ^ ) AjUu l ijlc- jjl 


Then it is for Us to make it clear. 

meaning, 'after memorizing it and reciting it, We 
will explain it to you, clarify it and inspire you 
with its meaning according to what We intended 
and legislated.' 

Imam Ahmad recorded from Ibn 'Abbas that he said 
that 

the Messenger of Allah used to struggle very hard to 
grasp the revelation and he used to move his lips 
(rapidly with the recitation). 

The narrator, Sa'id, then said, "Ibn 'Abbas said to 
me, 'I will move my lips like the Messenger of Allah 
used to move his lips (in order to show you)."' 

Then, the sub narrator said, "And Sa'id said to me, 
' I will move my lips like I saw Ibn 'Abbas moving his 
lips (in order to show you)."' 

Then Allah revealed, 


Aj (J-^ »"') liljlla) Aj U 

AjI j3j ** ■» V-v \_iilc. 


Move not your tongue concerning to make haste 
therewith. It is for Us to collect it and that it be 
recited.) 

Ibn 'Abbas said, 

"This means He will collect it in his chest to recite 
it. 


Aifja yis its! ji 1311 

And when We have recited it to you, then follow 
its recitation. 
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meaning, listen to it and pay attention. 




*!> 


Then it is for Us to make it clear (to you). 

So after this, when Jibril would leave, he 
would recite it as Jibril had taught him to 
recite it." 

This has also been recorded by Al-Bukhari and 
Muslim. 

Al-Bukhari's wording says, 

"So whenever Jibril would come to him he 
would be silent, and when Jibril had left he 
would recite it just as Allah, the Mighty 
and Sublime had promised him." 


The Cause of rejecting the Day of Jud gement is Love of the| 
World and Heedlessness of the Hereafter^fe^S^^^^^^^ 


Concerning Allah's statement, 

(Y «) llS 

(Y ^) o(jjjAjJ 

But no! Rather you love the present life of this world. 
And neglect the Hereafter. 

meaning, the only thing that has caused them to 
reject the Day of Judgement and oppose the true 
revelation and the Mighty Qur'an Allah revealed to 
His Messenger is that their only concern is the 
present worldly life. They are preoccupied and 
distracted from the Hereafter. 


Seeing Allah in the Hereafter 


Then Allah says, 


( Y Y ) o jj-ialj ALojj 


Some faces that Day shall be Nadirah. 

15 



which comes from the word Nadarah, which 
means splendid, radiant, glowing, delighted with 
goodness. 


(vr) 2 jMj j ^1 


Looking at their Lord.) 

meaning, they will see Him with their very eyes. 
This is just as was recorded by Al-Bukhari in his Sahih, 

liUc. j (j j jiui aSjl 


Verily, you all will see your Lord with your own 
eyes. 

The believers seeing Allah in the abode of the Hereafter 
has been confirmed in the authentic Hadiths from 
numerous routes of transmission with the scholars of 
Hadith. It is not possible to deny this or refuse it. 
Examples would be the Hadiths of Abu Sa'id and Abu 
Hurayrah, and they are both recorded in the Two Sahihs. 
They both mentioned that some people said, 

"O Messenger of Allah! Will we see our Lord on the Day 
of Judgement" 


The Prophet said, 


Yt \\ -v'i n ^uul j-osll j j j ^3 j (_)A 


Are you harmed by seeing the sun and the moon when 
there are no clouds beneath them? 


They replied, "No." 
The Prophet then said, 


^ j jj J 1 

Then you will surely see your Lord like that. 

In the Two Sahihs it is recorded from Jabir that he said, 
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"The Messenger of Allah looked at the moon on a night 
when it was full, and he said, 


U °J rfp 4^21 qJJ* J^Sl 

I (Jjfi U^ ^_j!3a (Jj 9 olX-sa IjjLu 


Verily, you will see your Lord just as you see this 
moon! So if you are able to avoid missing a 
prayer before the rising of the sun (Fajr prayer) 
or before its setting ( Asr prayer) then do so." 


Among the Hadiths, which Muslim was alone in 
recording, is a narration from Suhayb that the Prophet 
said, 


Ijjjuj QjAjjp ill I (Jli 4 j^3I (JaI lil 

likjjj Aj^JI UlaJu Jill (jiaJJJ °a3t 

’^A\ Ljkt tEi Ijlif Uai :'JIS '<> 

cpj L> 


When the people of Paradise enter the Paradise, 
Allah will say, ' Do you want me to give you 
anything extra' 

They will say, ' Haven't You whitened our faces, 
haven't You entered us into Paradise and saved 
us from the Fire' 


Then He will remove the veil and they will not be 
given anything more beloved to them than 
looking at their Lord, and that will be the extra 

(Ziyadah). 

Then he recited this Ayah, 

ailjjj Ika^3l 1 jUn-sf qiaH 


For those who have done good is the best 
and extra (Ziyadah). (10:26) 

Also among the Hadiths, which Muslim was alone in 
recording, is the Hadith of Jabir in which the Prophet 
said, 
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xiaJ ^ 3kjj M (j) 

Verily, Allah will appear before the believers while 
He is laughing. 

This will take place on the open plains of the 
Resurrection place. 

In some of these Hadiths, it mentions that the believers 
will be looking at their Lord on the open plains and some 
mention that this will occur in the Gardens of Paradise. 

If it were not due to fear of taking up a lot of space, we would present 
all of these Hadiths with their routes of transmission and wordings from 
those that are in the Sahih collections, the collections of good 
narrations, the Musnad collections and the Sunan collections. However, 
we have mentioned this in separate places in this Tafsir, and Allah is 
the Giver of success. This issue is something that the Companions, the 
Successors and the Salaf of this nation have agreed upon, and all 
praise is due to Allah. It is something that is agreed upon between the 
Imams of Islam and the guides of all mankind. 


Blackening of the Faces of the Disobedient People on the Day| 


Allah says, 

(Y £) ojj-uU .lLajj 

(Y o) a jSU IgJ J*li ji (j2aJ 

And some faces that Day will be Basirah. Thinking that 
some calamity is about to fall on them. 

These are the faces of the sinners that will be 
Basirah on the Day of Judgement. 

Qatadah said, "This means gloomy." 

As-Suddi said, "Their (the faces) color will change." 

Thinking, meaning, they will be certain. 

ojjli Igj J*li jt that some calamity is about to fall on 
them. 

Mujahid said, "A disaster." 
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Qatadah said, "An evil." 


As-Suddi said, "They will be certain that they are going 
to be destroyed." 

Ibn Zayd said, "They will think that they are going to 
enter into the Hellfire." 


This situation is similar to Allah's statement, 

i* * * &' o 3,' * * > & , 'o$ ' o ' 

On the Day when some faces will become white 
and some faces will become black. (3:106) 

Similarly Allah says, 

}!' .0 i • e ' 0 - i* > > 

-ILa 6 

it' J.OJO & ■*'£ ' 

28" \' °X 0 ' * * * ' 

rs^ j\CL 1 ^ J \CL J_Lq^J as ^ J 

ajj3 jj 

Some faces that Day will be bright. Laughing, 
rejoicing at the good news. 

And other faces, that Day will be dust-stained; 
darkness will cover them, such will be the 
disbelieving, wicked. (80:38-42) 

Allah also says, 


A xjj! a. Alojj a y^J 

X^\1aU i 

A ; 2 ^ 1 - ''' 

Some faces, that Day will be humiliated. 
Laboring, weary. They will enter in the hot blazing 
Fire. (88:2-4) 

until Allah says, 


*' 0 ' 1* f > 

u -Iba 
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4_i]lc. ^2 A At. lal j Ig-ia-n 


(Other) faces that Day will be joyful. Happy with 
their endeavor. In a lofty Paradise. (88:8-10) 

And there are other similar Ayat and discussions (in the 
Qur'an). 


-jh'jn pii pi its 

75:26 Nay, when it reaches to the collarbones. 

i 3 j i> 

75:27 And it will be said: "Who can cure him" 

'jl'jjS ill cfcj 

75:28 And he will think that it was the parting; 

jiix 

75:29 And one shank will be joined with another 
shank. 

J&OjJ tSElJ Jl 

75:30 The drive will be on that Day to your Lord! 

75:31 So, he neither believed nor prayed! 

75:32 But on the contrary, he denied and turned 
away! 

75:33 Then he walked in conceit to his family 
admiring himself! 
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JJl JJ 

75:34 Woe to you! And then woe to you! 

jji ^ jj js 

75:35. Again, woe to you! And then woe to you! 

J t.nAl 

75:36 Does man think that he will be left neglected 

\a } % 2 ** ".o* ^ ^ o -tf 

LS- 1 ^ ^ 

75:37 Was he not a Nutfah of semen emitted 

i^y ujj (jlvl 4aTr- 

75:38 Then he became an 'Alaqah; then shaped and 
fashioned in due proportion. 

J^\j Ala 

75:39 And made of him two sexes, male and female. 

'lJA d jM? ^ 

75:40 Is it not so then, that He would be able to 
give life to the dead 


Certainty will Occur at the Time of Death. Allah Informs of 
the Con dition at the Time of Death and What Terrors it 


May Allah make us firm at that time with the Firm Statement. 
Allah says, 


(Y-) ^fj^l ciAL 131 US 

Nay, when it reaches to the collarbones. 
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If we make the word "Kalla" negative, then this Ayah 
means, 

'O son of Adam! You are not able to deny that 
which I informed you of at that time (death). This 
will become something witnessed by you with 
your own eyes.' 

If we consider the word "Kalla" to be a word of 
affirmation, then this would be the most obvious 
meaning. In this case it would mean that 

it is certainly true when the soul reaches the 
collarbones - 


meaning, 'your soul will be pulled out of your 
body and it will reach your collarbones.' 


This is similar to Allah's statement, 


f pil Pi Yjji 




JJC. (jl ^ j]i 
u! 'J*?> JM 


Then why do you not (intervene) when (the soul 
of the dying person) reaches the throat And you 
at the moment are looking on, but We are nearer 
to him than you, but you see not, then why do 
you not if you are exempt from the reckoning and 
recompense, bring back the soul, if your are 
truthful? (56:83-87) 


Thus, Allah similarly says here, 


\i£L Pi l3£ 

(YV) ^Pj 'J#j 

Nay, when it reaches to the collarbones. And it 
will be said: "Who can cure him 
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Ikrimah reported from Ibn 'Abbas that he said, 

"Meaning, who is the person who recites divine 
prayers of healing so that he may come and cure 
him" 

Abu Qilabah made a similar statement when he 
said, <Jj tfeSj (And it will be said: "Who can 
cure him) 

"This means who is the doctor that can 
cure him" 

Qatadah, Ad-Dahhak and Ibn Zayd all have 
similar statements. 

And Allah say, 

(YA) 

And he will think that it was the parting; 

AM bin Abi Talhah reported from Ibn 'Abbas that he said 
concerning the Ayah, 


(Y ^ ) jJgLuillj (jglLil! Ci9j]l j 

And one shank will be joined with another shank. 

"This is the last day of the days of this world and 
the first day of the days of the Hereafter. So 
there will be hardships that will meet (more) 
hardships, except for he whom Allah has mercy 
upon." 

Ikrimah said, 

Jllulb $Ul dJSKj 

And one shank will be joined with another shank. 

"The great matter (will be joined) with the 
great matter." 

Mujahid said, "A test (will be joined) with a test." 
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Al-Hasan Al-Basri said concerning Allah's statement, 
jllJU jCuJl (And one shank will be joined with 

another shank). 

"These are your two shins when they are bound 
together." 

In another narration from him (Al-Hasan) he said, 

"His two legs have died and they will not carry 
him while he used to walk around on them." 

Concerning Allah's statement, 


The drive will be on that Day to your Lord! 

meaning, the place of return and the destination. 
This is that the soul ascends into the heavens and 
Allah says, 

"Return my servant to the earth, for verily, 

I have created them from it, I return them 
into it, and from it I will bring them out at 
another time." 

This has been reported in the lengthy Hadith of 
Al-Bara'. 


Verily, Allah says, 

elk. Pi 4aLa. ^ilLalc. ejljp jji _jAli2l 

V fVj OlLj 41'^ 4/^1 

jAj 4 vt jkJI 411 Ji IjJj p 


He is the Irresistible (Supreme), over His 
servants, and He sends guardians over you, until 
when death approaches one of you, Our 
messengers take his soul, and they never neglect 
their duty. 
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Then they are returned to Allah, their True 
Master. Surely, for Him is the judgement and He 
is the swiftest in taking account. (6:61, 62) 


Mentioning the Case of the Denier 


Allah says, 


(V Uj (j.’Ua-i Ua 

( rY ) <AAj u^J 

So, he neither believed nor prayed! But on the contrary, 
he denied and turned away! 

This is to inform about the disbeliever who used 
to deny the truth in his heart in the abode of this 
worldly life, and he used to turn away from acting 
according to its way. Thus, there is no good in 
him, internally or externally. 

Therefore, Allah says, 


(jiU j Ua 

(TT) aJaI ^1 Lii P 

So he neither believed nor prayed! But on the contrary, 
he denied and turned away! 

Then he walked in conceit (full pride) to his family 
admiring himself! 

meaning, stubborn, cruel, obstinate, wanton, 
lazy, having no concern and doing no deeds. 

This is similar to Allah's statement, 

1 jSfijl J\ 1 jSfijl fi j 

And when they returned to their own people, they 
would return jesting. (83:31) 

Allah also says, 
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jis AjI 
j J tlA=> *SJ 

Verily, he was among his people in joy! Verily, he 
thought that he would never come back (to Us)! 
(84:13,14) 

meaning, return. 

f ^ Lji 


Yes! Verily, his Lord has been ever beholding him! 
(84:15) 

Ad-Dahhak reported from Ibn 'Abbas that he said, 

^ cP! (Then he walked in conceit to his family 
admiring himself!) 

"This means arrogantly" 

Qatadah and Zayd bin Aslam both said, "Strutting." 

Allah then says, 

(rt) j-jtsaj-j 

(v») a j} ;s 


Woe to you! And then woe to you! 

Again, woe to you! And then woe to you! 

This is a definite warning and threat from Allah to 
those who disbelieve in Him and strut about when 
walking. 

This means, 'you deserve to strut like this while 
you have disbelieved in your Creator and Maker.' 

This is what is commonly said in this type of 
situation in order to mock and intimidate 
(someone). 

This is as Allah says, 

jjjjJ! ciiif lifil (jjj 
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Taste you (this)! Verily you were (pretending to 
be) the mighty, the generous! (44:49) 

Similarly, Allah says, 

Eat and enjoy yourselves for a little. Verily, you 
are criminals. (77:46) 

Allah also says, 


AjjJ (j-a Uo 1 jJjC.11 


So worship what you like besides Him. (39:15) 
And like Allah's statement, 


°aJdjjj Ua 1 jlacl 


Do what you will. (41:40) 

There are other examples of this as well. 

Abu ' Abdur-Rahman An-Nasa'i recorded from Sa'id bin 
Jubayr that he said, 

"I mentioned to Ibn ' Abbas, 42 ^- ^jtl 42 ^jl 

(Woe to you! And then woe to you! Again, 
woe to you! And then woe to you!) He (Ibn 
' Abbas) replied, 

'The Messenger of Allah said this to Abu Jahl, 
then Allah, the Mighty and Sublime, revealed this 
Ayah."’ 

Ibn Abi Hatim recorded from Qatadah that he said 
concerning Allah's statement, ^jtS 42 ^jl 42 ^jl 

(Woe to you! And then woe to you! Again, woe to you! 
And then woe to you!) 

"It is a threat followed by a threat, just as you hear it. 
They claim that the Prophet of Allah grabbed the clothes 
of the enemy of Allah, Abu Jahl. The Prophet then said to 
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him, 'Woe to you! And then (again) woe to you! Again 
woe to you! And then (again) woe to you! 1 At this the 
enemy of Allah, Abu Jahl, said, ' Are you threatening me, 
O Muhammad By Allah! Neither you nor your Lord are 
able to do anything, and verily, I am the mightiest 
person walking between its (Makkah's) two mountains.'" 


Man will not be left Neglected 


Allah says, 

(V'l) (jljuijUl i— Lma. j! 

Does man think that he will be left neglected 

As-Suddi said, "Meaning not resurrected." 

Mujahid, Ash-Shafi'i and 'Abdur-Rahman bin Zayd bin 
Aslam, all said, 

"Meaning, he will not be commanded and 
prohibited." 

Apparently the Ayah includes both meanings. 

- This means that he will not be left neglected in 
this worldly life, without being commanded and 
prohibited. 

- He also will not be left neglected in his grave 
unattended to without being resurrected. 

Rather he will be commanded and prohibited in 
this life, and gathered back to Allah in the abode 
of the Hereafter. 

The intent here is to affirm the existence of the abode of 
the final return and to refute whoever rejects it from the 
people of deviance, ignorance and stubbornness. Thus, 
Allah uses the beginning of creation as a proof for the 
repetition of the creation in His saying, 

(tV) ^-LaJ 

Was he not a Nutfah of semen emitted? 
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meaning, was not man a weak drop of sperm 
from a despised fluid known as semen, that is 
emitted from the loins into the wombs 

(VA) (_£ (jjlka Alt. jjlfl jaJ 

Then he became an 'Alaqah; then shaped and 
fashioned in due proportion. 

meaning, he became a clot, then a lump of flesh, 
then he was formed and the soul was blown into 
him. Then he became a perfect creation with 
healthy limbs, as either a male or a female by the 
permission and decree of Allah. 

Thus, Allah says, 

And made of him two sexes, male and female. 

Then Allah says, 

( t *) (^=4 J ^ o$ 

Is it not so then, that He would be able to give life to the 
dead? 


meaning, is not He Who made this perfect 
creation from this weak drop of sperm able to 
repeat that as He did originally? 


And "the ability to repeat that" either refers to 
the origination only, or to both that and the 
process of perfecting it, according to two different 
views, as in Allah's saying; 


And He it is Who originates the creation, then He 
will repeat it; this is easier for Him. (30:27) 

The first view is more popular, and Allah knows 
the best. 
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Supplication upon Completing this Surah 


Abu Dawud recorded from Musa bin Abi A'ishah that he said, 

"A man used to pray on top of his house and whenever 
he recited, d u - ? (Is it not so then, 

that He would be able to give life to the dead) he would 
say, 

' Glory to You, of course.' 

So the people asked him about that and he said, 

' I heard it from the Messenger of Allah 

Abu Dawud was alone in transmitting this Hadith and he 
did not mention who this Companion was, but there is no 
harm in that. 

This is the end of the Tafsir of Surah Al-Qiyamah, all praise and 
thanks are due to Allah. 


*********** 
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